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PREFACE. 



rriHE title imposed on this little volume would 
-*- seem to demand a few words of explanation. 
The Sermons differ in style rather than in doctrine, 
according to the kind and tendency of the divinity 
the writer happens at the time to be studying. 
In one may be traced the effects of a perusal of 
Newton'^s "Oardip^bnia," Doddridge's " Rise and 
Progress," and otner writings of the school called 
the Evangelical. Another shows the same influence 
a little on the declin.e* The origin of the third 
may be referred to a perception of the superhuman 
power and the importance of devotion. The aperfu 
seldom comes without the mind being drawn out 
irresistibly in the direction of devotional studies, 
such as the " De Imitatione," Jeremy Taylor's 
" Holy Living and Dying,'' Sutton's " Hours of 
Godliness," Tholuck's and Zschokke's " Stunden," 
and the like. In another the Holy Communion 
is exhibited in each of the many aspects it pre- 



sents in the Communion Service. The two next 
dwell with a fondness which may remind some of a 
like habit among Romanists on the sorrows of the 
Saviour ; and of the remainder, one exhorts to Be- 
pentance — not that of the popular theology, which 
is little better than a kind of monstrous remorse, 
but rather that of the Satirist : 

" Die ganze Reue ist eine schanere That :" 
while the other is an attempt — one more added 
to the many attempts — ^to reconcile modem thought 
with theology. 

If the writer had any specific object in view in 
publishing these Sermons, perhaps it was to show 
how a person may acquaint himself with theological 
opinions, diverse indeed from one another, and 
assimilate just as much of them as may suit him- 
self individually, and yet remain substantially 
unchanged, faithful all the while to the great 
saving ground-principles of Christianity and of 
our Church. 
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SERMON L 



THE GOSPEL OF THE FORGIVENESS 

OF SINS. 



. Isaiah, I., 18. 

" Come now, and let us reason together, saith the Lord : 
Though your sins be as scarlet, they shall be as white as 
snow; though they be red like crimson, they shall be as 
wool." 

IT is common with ns to say of anything we 
have done, that it is " past and gone." The 
phrase is not correct. It is " past,'' but it is not 
gone. 

It is one strange mark of that strange nature 
God has given us, that of the things we have done 
not one goes quite away from us. We may wish 
to go away from them, but they will never go away 
from us. They are living still in the memory, 
They are as much a part of ourselves as our very 
bodies — nay, far more, for they belong to our very 
souls. Past actions, good and bad, are our joys 
and our sorrows in the present. To them may be 
applied, with as great or greater truth, a saying 
once applied by a wise man in a foreign country to 
our whole sinful nature : to try to get away from 
them is as if one were to try " to leap from his own 
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FORGIVENESS OP SINS. 3 

may be, into many countries, and have only 
changed my climate, not my mind. I have looked 
on the most beautiful works of nature and of art — 
the foul shapes within have spread themselves 
over the things that were without, and made the 
fair statue and fine scenery hideous and detestable. 
I have drunk deep of pleasure— sin has poisoned 
every draught. I have immersed myself in busi- 
ness, or shrunk into retirement, and sin has found 
me out. But most of all when I was most alone : 
at the dead of night ; in the moment of deep dis- 
tress ; upon a bed of sickness ; in the hour of death. 
Then mine enemy gat hold upon me sore. The 
least as the greatest of my wickednesses came 
about me 5 that great iniquity of my mature years 
which shadowed all my life with desperation, as 
well as that trivial untruth in childhood with 
which I deceived a friend, that passing unkindness 
with which I wounded a mother, whom I shall 
never see ao;ain. And this is the hour of ven- 
gence. The writing is upon the wall. Terror 
and wrath without a tinge of mercy. Prepare 
man for judgment !^' 

There can be no " heathens ^ here. The awful 
words we have repeated in self-reproach and 
prayer this morning could never have proceeded 
from those whose hearts were heathenish. 

If you are Christians, then is your; case in some 
respects still worse. Christ came to bring a sword 
into the world, to make a man at war with his own 
wicked heart. The more directly the sun of 
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a THE GOSPEL OF THE 

the Lord, though your sins be as scarlet, they shall 
be as white as snow; though they be red like 
crimson, they shall be as wool.'*'* 

Most blessed twofold work of Jesus our Re- 
deemer! He probes the wound in order to heal 
it up for ever; He provokes to war, to restore 
us a more lasting and perfect peace ; He stamps 
the Gross upon our h^art, to place the Grown upon 
our brows. Is this not after the manner of 
God's working? — most severe, yet most compas- 
sionate ! In one and the same act wounding 
and healing, smiting and saving, abasing down 
into the depths of hell, and raising up again to 
heavenly glory ! 

My brethren, what is it we want ! You, who 
are only half aware there is something wanting ; 
and you, who are fiiUy, passionately conscious what 
it is. Our dispositions, characters, habits, lives are 
various. No one of us is in anything wholly like 
another. Yet in those who have leisure, and those 
who have little or .none, in the high-bom as the 
lowly •'bom, the wealthy as the poor, there is one 
and the same thing observable, when they would 
become wiser and better men. All are striving, or 
but a very few have ceased to strive, to become 
better than they are. All are hungering, yet some 
seem to get no food ; all are pressing forwards, yet 
some appear to make no way. There is a weight 
upon their wills they cannot lift off; a burthen on 
their shoulders which waxes heavier day by day. 
What is it we want ! Is it the answer to many a 
question which all the mysteries around us force 
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upon OS !-7- Yes. Is it that flesh ud spirit shall 
he reconciled, and work together in union ! — It is 
that as well. Is it that we should be deUvered 
from that certain fearfiod looking for of judgment ! — 
Nothing less than that. Yet not one of these 
things alone is all we want. There is a gift of Qod 
which shall solve every mystery, which shall make 
flesh and spirit one, and chase away all the clouds 
now drawn around the future— and that is, the 

FORGIVENESS OF OUR SINS. 

Since you last met together in this place^. 
another week of deeds ill done has been added 
to the measure which had already seemed too 
full. What would we do i Bun freely the race 
that is set before us, or stumble on not knowing 
whither — blind, and lame, and burthened as 
before ? 

Behold ! this is what you shall io^^BeUew ! 
Through Christ alone is remission of your iniquities. 
In Christ is a fountain opened for sin and all un- 
cleanness. There is no escape from the alternative : 
either to shun Him and to perish, or to seek Him 
and to '^ have boldness and access with confidence 
by the feith of Him." Ever since Christ came 
into the world, self-inquiry, self-reproach have 
become in some degree the habit of each and all of 
us, whether we willed or no. And this it is that 
clogs our course, and most justly: we have no 
right to dismiss the past from our memory as 
though we had no concern in it ; and as we have 
no right, neither have we power. " The soul that 
sinneth it shall die ^' — ^that is God^s sentence ; and 
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the sool itself is the first to acknowledge the justice 
of it. Strive as it may to escape the condem- 
nation, it never succeeds. Remorse only twines 
itself in more and tighter folds round the sinner 
struggling to get free. Look only to what you are 
to do, and leave what you have done uncared for, 
and you do as they say the ostrich in the wilder- 
ness, which buries its head beneath the sand, 
and thinks it is all concealed. We require to be 
wholly hidden, and Christ shall hide us. The 
accumulated wrath of a long winter of compunction 
must be dispersed — the warmth of Christ's tender- 
ness shall melt it quite away. Believe, God has 
forgiven you in Christ, and now walk as becomes 
His children. 

This is the substance of the Gospel — ^the Gospel 
of forgiveness — of that good news which was to 
make the whole world glad. And is this not all, 
or nearly all, that we required? What is it 
cripples our exertions ?— The memory, often the 
only half-conscious memory of our sins. " Once 
done, always done." The act committed — and the 
seal of Eternity seemed to rest upon it. Scarcely 
performed— and the performance was ratified by 
the tremendous words, *' for ever.*' We were quite 
right in thinking thus. A heathen poet had ex- 
pressed the same truth in his own way many 
hundred years ago, when he said, " There is one 
thing impossible even for the gods, and that is to 
undo that which has been done." Of course, there 
is no real limit to God's power in this. The first 
^ing of the thing was in accordance with His will. 
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We may call Him in our feeble way " restricted/' 
if we please, but the restrictions are of His own 
making. No ! God does not indeed render not- 
done that which has been done ; but there is 
another thing impossible with man which yet is 
possible with God, and that is to blot out the 
record of it, to abolish the guilt of it — in one 
word, to FORGIVE it. The sins have been com- 
mitted — true ! — but they are not imputed ; the 
murder-spots have stained these hands, this con- 
science — but they are washed away ; they were 
as scarlet, now are they " white as snow ; ^' they 
were " red like crimson,^' now are they '' as 
wool." 

*' Why will ye die, O house of Israel ? for I 
have no pleasure in the death of him that dieth, 
saith the Lord God ; wherefore, turn again, and 
live ye.**' Why refuse the gracious pardon, for 
which you once longed in vain ? — or worse, accept 
it, and then persist in treason i Yet is there still 
mercy with Him whose name is Love. You will 
be sooner tired of sinning than He of pardoning. 
Only let not the past deter you from doing better 
in the present. When you fear His angry eye, 
then take refuge in His loving heart. When you 
are stricken, palsied by the consciousness of guilt, 
thea look trustfully on Christ crucified and be 
whole ; for " Blessed — blessed is he whose trans- 
gression is forgiven and whose sin is covered. 
Blessed is the man, unto whom the Lord imputeth 
not iniquity, and in whose spirit there is no 
guile." 
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translate them into any language and they will 
sound the same. 

Yet may we best understand the spirit by exa- 
mining the words. 

The very first word is the key-note of the whole 
—" Ooiw^ .'"''* Mark the difference between every 
other religion and that of Christ. It is not " Thou 
ihalt tjome, and a curse upon thee if thou stay 
away/' but — " Come ! " It is no terror, no com- 
pulsion that He uses, but an invitation — " Come ! '* 
if you will ; if you will not, then you may not 
come. The obedience of a grudging heart is 
valueless. Either come willingly or not at alL 
The kings of the earth may command tribute and 
reverence : they are pleased with the adoration of 
the lips and of the knees. I delight in the broken 
and contrite heart. What to me are mountains of 
sacrifices and ten thousands of rivers of oil. The 
whole earth is mine ; the worlds are in the hollow 
of my hand. And yet is there one thing not yet 
mine, and that is — ^your soul ; yours, who have not 
yet hearkened and come to me. And to that I 
bear so great a love, that I have given mine only 
Son to rescue it from "the second death.'' O 
come ! as you are — without ceremony ; for I want 
not your manners, but yourself — without money 
and without price; for the price has beeen paid 
already; and now the sound has gone out into 
all lands, that all kindreds of the earth should 
" come." 

Whom is it He bids ? That the reprobate and 
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the unbeliever are passed over should excite no 
surprise, or even the merely rich and learned ; but 
the elder brother who stayed at home obedient to 
his Father^s every wish, yet nourished a spirit 
envious and unforgiving, having no compassion for 
a brother's failings, because he had never felt his 
own ; the respectable and well-behaved, whose quiet 
life moves evenly between business and amuse- 
ment until it passes away, unconscious of the 
something wrong and rotten at the bottom of it, 
making no effort to change the heart^are they 
invited? No! — or rather they also were bidden, 
but they had each his own temporal matters to 
attend to ; they had no time to dress their souls in 
penitence, and so they could not come. It is the 
" labouring and heavy-laden '' whom He invites ; 
the sick, the lame, the halt, and the blind, who are 
to be found only in the byways and hiding-places of 
human life, unnoticed and cast away. Your claim 
for admission to the heavenly banquet is that you 
hunger and thirst ; your qualification for obtaining 
*' rest'' is that you feel the want of it. 

But more accurately. Who are they that *' la- 
bour and are heavy laden V Are they all those 
that have had toil, disappointment, affliction to 
their lot in life ? If so, what a mixed assemblage 
will be found in heaven ? The patient and the 
discontented, the persecuted saint and the justly 
punished criminal ! Yet with many of the poorer 
amongst us this forms all or the greater part of 
their belief about the future state — 'they believe it 
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to be a place where the rich and poor will exchange 
positions; where the mighty will be humbled, 
simply because they once were mighty, and the 
lowly be exalted simply because they were lowly ; 
where, in fact, everyone who here is miserable will 
be made happy. No mistake could be greater: 
God looks not at the state of your worldly circun*- 
stances, but at that of your heart and of your life. 
The "heavy load'' here spoken of is not that of 
worldly cares, afflictions, poverty, but of sorrow for 
sin. God does not utterly disregard your temporal 
state — far from it. He who tempers the wind to 
the shorn lamb, allows for the pressure of all bodily 
distress, for the strength of every temptation. 
First, and most of all, they are here alluded to who 
*' labour and are heavy laden^' with the sense of 
their misdeeds. Doing right always begins, you 
know, with a consciousness and a sorrow that you 
have done wrong. But you cannot proceed on that 
better course healthily and with freedom until that 
sorrow has been taken away. And this is what 
Jesus promises to do. That His creatures may 
run the race that is set before them *' freely/' He 
offers to take away the weight of sin that so besets 
them. Surely, if His work were confined to this 
life only, He would be rightly named "Deliverer.**' 
But, is it only here that He gives " rest ?" Then 
it is but a partial, temporal blessing after all ! Not 
all that for which our travailing spirits crave ! Not 
all that which He who inhabits Eternity can surely 
grant I The peace we may enjoy on earth is at its 
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best but fitful and insecure. The very si^ht of 

others'" wretchedness will disturb it. Suffering and 

sin will together quench all but one little spark, 

which lives only by the hope that in some other 

region it shall be blown into a flame. 

Yes ! our conversation is in Heaven. We are 

citizens of a holier, happier country than we see 

here; where peace is perfect and rest is rest for 

ever — 

«« Where care and sorrow, impotence and crime, 
Languor, disease, and ignorance, dare not come.'* 

My brethren, the "rest*^ Christ offers you is 
rest in God^ which can never be obtained in all its 
fulness here. We better know what it is not than 
what it is. It is that mysterious something which 
we all hope for and have never reached. Regret 
for the past ; anxiety for the future ; uneasiness, 
distraction in the present — ^the rest of Heaven is 
the reverse of all of these. The wants of the body, 
so unbefitting the nobility of a soul ; the petty cares 
of life 5 the fear of what others may say or think of 
us ; the wavering between what is right and what is 
pleasant ; and all the manifold basenesses of our 
base nature — there are none of these in God. The 
health failing from unremitting toil ; the spirit 
bowed and broken with insult and misfortune ; the 
tears of the orphan for its parent, of the parent for 
its child; the bitter, bitter sense of desolation 
which closes around one who is left to face the cold 
world unbefriended and alone — ^they that have died 
in the Lord, and rest firom their labours, know none 
of them. 
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But, to whom is it promised ! To the labouring 
and heavy laden. What, merely because they are 
penitent and feel the want of it ? Not so easily 
shall we pass into His rest. There is another con- 
dition yet. We are delivered from the bondage of 
sin, but only that we may enter into the service of 
God ; the heavy load of iniquity is taken from us, 
but the light burden of Jesus is laid on. '^ Take 
my yoke upon you, and learn from me, for I am 
meek and lowly in heart ; and ye shall find rest 
unto your souls. For my yoke is easy, and my 
burden is light.**" 

Has then Christ laws of His own to impose upon 
us ? Yes ! laws of His own, of which not one jot 
nor one tittle shall pass away. We were not freed 
from the terrors of an evil conscience and the sharp 
restraints of ordinances, that we might do hence- 
forward as we pleased. That were to return into 
slavery again. The only difference is that we have 
exchanged one master for another. But, what a dif- 
ference ! It is everything. The one tasks us be- 
yond our strength — the other in proportion to it. 
The one punishes the fallen, deceives the self- 
righteous into groundless confidence, and his wages 
at the last are death. The other helps to rise 
again, and His commandments are "not grievous,"' 
and His reward is eternal " rest." 

But what is His " yoke," what is His " burden V* 
The whole law of God ; literally, every single thing 
we might to do^ from the love we should bear to 
God and to our neighbour down to the performance 
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of the most trivial of our home or business duties ; 
everything which is comprised in that one awfiil 
word, our duty. 

But surely, you will say, " this is only the law 
again ; the law, from which He has delivered us, 
which was said to be so grievous and beyond our 
ability to ftilfil.'" It is, indeed, the law again, 
which will never pass away — not until heaven and 
earth shall pass away ; and yet it is not grievous, 
for His " yoke is easy," and His " burden is 
light." 

But why ? Because of the spirit in which it is 
imposed^ and the spirit in which it is borne. You 
know the difference there is between serving a 
harsh and imperious master and one who is consi- 
derate and kind. The very same duties are grievous 
and intolerable in the one case, and light and easy 
in the other. That is just the diflFerence between 
obedience to Christ on the one hand, and on the 
other obedience to law without Him, or to a 
conscience that knows Him not. Why is His 
law, immense as it is, not burthensome ? Because 
He is " meek and lowly in heart.**' Who is the 
God that made it? Is He an "austere man?" 
His subjects were all in open rebellion ; their sins 
cried to heaven for vengeance ; He sat above and 
marked it all, from the murder of the inno- 
cent, even to the least of the little sinful emotions 
which just flash over our minds to fade again ; the 
clouds of wrath were gathering round His mercy- 
seat ; the thunderbolt was in His hand — did He 

C 
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discharge it ! No ! He sent His only begotten Son 
to die for those who had oflFended Him. Who 
would not think the commandments "easy" of 
such a loving Lord ? And the Son — does he wear 
any of the marks of a harsh master ? What He was 
in heart, such He was in behaviour — *' meek and 
lowly." He who lays upon us the whole law of 
God, took upon Him the form of a servant, and 
was made in the likeness of men." He came 
not to be ministered unto but to minister, and 
His whole life on earth was but one manifestation 
of that of which ELis death was the crowning finish 
— love to man. Surely that yoke is easy which is 
adjusted by the hand of love ; that burden is light 
which is lightened by the self-sacrifice of Christ. 

What a new aspect duty now wears, that same 
duty which seemed so formidable when viewed as 
the hard task of a hard taskmaster, now that you 
know it to be only the will of your Father which 
is in Heaven, only the burthen which He took 
upon Him who is your friend and brother, and 
deliverer from death. Think of the most impor- 
tant duty you have to perform to-morrow, and 
think of the least (the least are often the most un- 
pleasant) ; consider them as among the stern neces- 
sities which your peculiar position forces on you, 
which must be discharged before you can indulge 
in leisure or amusement, and how irksome, how 
hateftil do they appear ! Long use will wear off 
some part of their unpleasantness, but it will never 
make them more than just endurable ; custom will 
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never lighten them into " labours of love.'' But, 
on the other hand, come to Christ ; that is, con^ 
sider them as His wish who is your wise, kind 
Father, his yoke, who is your yokefellow, how 
suddenly light and easy do they become I 

And now take the whole great work of your 
individual life ; every tittle of that which you were 
bound to do, from the moment you first saw the 
light to the moment when you shall never see it 
more ; your duty in childhood, in riper age, in the 
decline of life, as a relative, a friend, a labourer, 
(whatever the labour be), a creature made to love 
his fellow creature, to love and worship his Crea- 
tor ; your whole load of duty, who laid it on you ? 
with what end in view ? what is His character ? 

Was it some mysterious power, you know not 
what, whose presence is ever shown by His inter- 
ference with your pleasures ? or was it the random 
result of circumstances with which no Beins: in 
heaven or earth had anything to do, or was it not — 
Christ tells you that it is — His will, whose pur- 
poses must ever be most wise and loving; who 
gives you life and strength, and bread, and every- 
thing ; of whose holiness and beauty, the beauties 
of nature and the faltering goodness of men are 
but "broken lights and shades,"" so far does He 
surpass, all of which His works can testify, all that 
the love of the most faithful can conceive. 

O weary, and heavy laden with the burthen of 
your infirmities, lay your load on His shoulders 
who bears the sins of many; cast your cares at 
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His feet, who will weave them into a crown. Take 
His yoke upon you, and learn of Him, for He is 
meek and lowly in heart, and ye shall find rest 
unto your souls. For His yoke is easy, and His 
burden is light. 



SERMON m. 



THE WALK IN THE SPIRIT. 



Galatians, v., 6. 
" I say then, walk in the spirit, and ye shall not fulfil 
the lusts of the flesh.** 

fJlHESE words, in which St. Paul lays down a 
-*- description at once of the nature, and of the 
duty of men, are but the conclusion of an argu- 
ment that had preceded. The constitution of our 
nature, says the Apostle, is twofold. There is the 
Fleshy the seat of all those disorders which render 
necessary the existence of the law, that Jewish law, 
which, with its burden of ordinances, rites, restric- 
tions, ceremonials, is to men as grievous slavery. 
There is also the Spirit^ communion with which is 
freedom, freedom in its true and Christian sense, an 
unconstrained and lovinc: obedience to the will of 
God. That liberty is it to which you are called 
as Christians. Only let it not degenerate into 
license. Let it be still a law to you. The whole 
law is but the fulfilment of that instinct of the 
Spirit— Love thy neighbour. 
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Again, with a more general and less personal 
reference. The Flesh is not only the seat of the 
Jewish dispensation, it is the source, the strong- 
hold of those manifold impurities which are the 
mortal enemies of the soul and of the spirit of 
God. In our strange nature few things are stranger 
than this close and constant conjunction of Spirit 
and of Flesh ; not one thing, but that which is 
the accompaniment of it, that the Flesh which is 
of itself the more infirm, the baser, of every right 
the inferior of the two,. is, when we come to act, 
the stronger. No sooner is our nature set in 
motion than our worse becomes our better part. 
The lusts of the flesh overrun and bring into cap- 
tivity the nobler spirit, sinking the man into lower 
and lower depths of degradation. There is no 
escape but to go over entirely to its enemy. Side 
with the one, and you have at once become the 
antagonist of the other. " I say, then — '^'^ the con- 
clusion of the whole matter, the inference to be 
drawn from the arguments is — (part of them the 
Apostle has given, part we have supplied) — " I 
say theUy walk in the spirit, and ye shall not fulfil 
the lusts of the flesh.'' 

The general drift of this exhortation, at least as 
far as it tells us what we are not to do, is plain. 
Everything in a man that is not flesh, or comes 
not from flesh, is spirit. Obey then, whatever im- 
pulse in you is not carnal, fleshly, and you obey a 
spiritual impulse. But we may not be contented 
with such a merely vague and negative counsel. We, 
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desire to know clearly, definitely, positively, the 
meaning of the injunction " Walk in the Spirit,"^ 
obedience to which shall save us, the Apostle says, 
from that much to be dreaded catastrophe, that 
ruin of ourselves for ever — " the fulfilment of the 
lusts of the flesh.*" 

1. " Walk in the Spirit^'" the very phrase is of a 
kind which^ if we look into it attentively, is in no 
wise common. Only long use and repetition have 
femiliarized it. It is not an English idiom. It is 
not even proper to the language in which it was 
first used. It is one of those expressions of strange 
form and meaning, but not infrequent use in Holy 
Scripture, which reveal to us a state of the human 
mind, a state of things amongst '^ men of like 
passions with ourselves," which once existed and 
has passed away, never, as &.r as we may judge 
likely, to return. It is the language of men who 
were living as man never lived before or since, in 
the actual presence and society of the word made 
flesh; in a time of "signs and wonders'*^ upon the 
earth ; when God gave, as it were, to babes and 
sucklings to "utter things that had been kept 
secret from the foundation of the world ;" to be 
caught up into the third heaven and see visions of 
God and Christ, whether in the body or out of the 
body they could not tell ; and to " hear unspeak- 
able words which it is not lawfril for a man to 
utter.'' In a word, it is the language of ecstacy^ of 
inspiration. Its high and awM meaning is above 
the comprehension of ordinary men. It speaks of 
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a state of being which is above us, of a life we 
cannot enter. 

2. And yet in a secondary and lower sense it is 
given to any man, to whom the Spirit is given, to 
understand and to follow the Apostles'* exhortation 
—"Walk in the Spirit/"* 

All that is not gross, corporeal, visible, is in the 
speech of those who spoke as the Spirit moved 
them — "Spirit." In nature it is that border of 
mystery and background of power and order which 
makes it what it is ; in a man it is his higher and 
better nature. The word implies that there are 
things we cannot see, above words, above nature, 
above explanation ; that they are as the habitation, 
nay, the very being of God ; the atmosphere in 
which alone are produced those " fruits of the 
Spirit '** — " love, joy, peace, long-suffering, gentle- 
ness, goodness, faith, meekness, temperance.^ 
" Walk in the Spirit '' — ^that is, do not the works 
of the flesh, live not after the law of the members, 
but after a law which is high and heavenly. 
Follow every impulse to good, both in yourself and 
in the things around you. " The heavens declare 
the glory of God, and the firmament showeth His 
handiwork '*'* — that is the voice of the Spirit, telling 
you that God is good and glorious. One thing 
you do, and a witness within the mind approves of 
it; another, and there follow regret, contrition, 
shame. Either voice, in applause or in disapproval, 
is the voice of the Spirit. 

In this signification the Apostle'*s words only 
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assert the existence of things, of an authority 
better than that of sense and appetite — that au- 
thority one with the command of God ; obedience 
to it, the proper duty and policy of men. 

3. But, addressed as they are to converts from 
Judaism unto Christ, these words have a more 
peculiar and particular reference. They are a 
protest against that scrupulous and literal ad- 
.herence to the faw?, which marked so many of those 
earliest Christians. *' Walk in the spirit " — ^walk 
not after the law.^^ The law stifles the free un- 
fettered action of the spirit, which delights not in 
ordinances — " Touch not, taste not, handle not " — 
but in a heart and life of holiness, a meek temper, 
a pure imagination, just and charitable, and God- 
fearing deeds. No adherence to law, however 
scrupulous, shall prevent the sure, though secret 
inworking of the lusts of the flesh — nay, it would 
seem from experience rather to assist them. What 
sight more common than the rigid formalist a prey 
in secret to the lowest and most debasing of the 
sinful lusts ! They assail him under cover of that 
ontward righteousness behind which his conscience 
reposes as a defence. Only the free spirit of a man, 
in communion with God'^s spirit that bloweth where 
it listeth, following no other command but God's, 
shall save him from the strong, but subtle enmity 
of the flesh. 

So far we have seen what the Apostle'^s .words 
may signify when applied to mankind in general 
and to his Galatian converts. But how shall they 
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be brought to bear upon ourselves ? In our con- 
dition, divided as we are from that time by so 
many centuries, may there not be some special 
circumstances, which give an apostolic exhortation, 
wide and general as it seems, a narrower and more 
pointed reference to ourselves f 

We need no warning against falling under the 
yoke of ordinances. Beligious ritfis, ceremonials, 
restrictions, uses, are all as foreign to our habits as 
our tastes. No effort to reimpose them on the 
consciences of reformed Christians can ever but for 
a short while and partially succeed. We need 
something more than vague and general exhortations 
to a better life. The want of our time and of our 
state— that new meaning which the Apostle's words 
acquire when applied to our necessities — is more 
and more habitual religiovsnesSy more of that old- 
world piety which marked our forefathers both 
before and after the Belbrmation ; that measured 
and progressive godliness which is implied in the 
very expression — walk ; the anxious weighing of 
words, and thoughts, and acts, and wishes, and 
intentions ; the deep probing of the conscience ; 
the vigilant supervision of every step of our daily 
walk ; the regular round of prayer and praise, of 
penitence and thanksgiving ; the solemn dedication 
of soul and body to God for the day and for the 
night ; the secret ejaculation and prayer for aid ; 
no deed done but He is invoked to bless it ; no sin 
suspected but it is met with prayer and mortifi- 
cation ; that full and rounded piety which sheds a 
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lustre over the whole life, the result of much 
thought and careM discipline, of an attention in 
part even to that law of ordinances — ^which, on 
9ome occasions, under wme circumstances, a Christian 
and an Apostle should denounce — this is the inter- 
pretation which rather comes home to oursehea^ 
tkis is the more peculiar meaning, which if we ask 
— " what is it to usf" the Apostle seems to lay 
upon his counsel to the Gralatians — ^^ Walk in the 
spirit/' 

It is no new observation — ^it is a thought which 
might occur to anyone who should reflect upon 
his own state and that of others — ^that the daily 
life of most of us is becoming more and more 
secular and less sacred. More of the tcorld and 
less of the spirit enters into our thou^^hts, our 
habits, our aspirations. The mind of holy men of 
old who ^^ chose rather to suffer affliction with the 
people of God than to enjoy the pleasures of sin 
for a season ; esteeming the reproach of Christ 
greater riches than the treasures in Egypt" — the 
spirit of the martyr laying down his life for the 
truth — ^that earnest and reverential love of holy 
things, which has raised the moral tone of our 
social and family life above that of any other people 
on the globe— it were sad indeed should it depart 
from us — should only a remnant be left who pre- 
served a faith in things unseen, who looked upon 
themselves, not as lasting only for a few years and 
then to perish, but as limtiff satdsy living even now 
in an Eternity, and bound for the presence of 
God. 
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Follow the instincts of your spiritual nature, and 
not of passion and of appetite ; obey the motions 
of the free spirit of God, communing with your 
spirit, and not the set forms of positive laws — ^both 
these injunctions are contained in the Apostle's 
sentence ; both are after their measure, and when 
they are needed, true and timely. But to ourselves 
in this present time^ more true, more seasonable, 
and not less Scriptural than either, is that worn 
and obvious precept — cultivate rdigum^ godliness; 
cultivate it as you would learn an art or pursue a 
business, as the very art of becoming liker to God 
and Christ in this world, the very business of 
salvation. In every place, in every congregation, 
there are a certain few who are esteemed especially 
religious persons. They live liabitually as under 
the eye of God and in the fellowship of His spirit. 
They go up, it may be, daily to the Temple to 
pray. They — Christ's constant disciples — are 
everywhere, at every time as the light of the 
world; in an age, among a people immersed in 
worldliness, whose complexion and aims are not of 
heaven surely, but of earth, they are as salt, which 
preserves the whole body from corruption. An 
apostle would point to their life, as affording to 
ourselves a true and wholesome illustration of the 
" walk in the spirit." That life of worship and 
meditation — the legacy of a ruder, yet in this 
respect a better age than ours — is that, which 
adopted into and blended with our own life would 
make it " spiritual.'' Religion — or at least the 
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habitual formal practice of it — is abandoned too 
much nowadays to women and children. There is 
a something feminine and childish in it, unworthy 
— as we think — of men of action and of the world. 
There is indeed a something of the " little child '*'' 
in Christianity, which is not a matter of shame to 
it, but of boasting ; the very thing which our hard 
selfish lives of business and amusement most re- 
quire; that trait of God's character of which 
human nature, in its crude, unspiritual condition, 
is in want ; the first and indispensable qualification, 
said our Saviour, for the Kingdom of Heaven. 
We may not forget that the nature of Christianity, 
the character of a Christian, is twofold. It par- 
takes both of the child and of the man. " Wise as 
serpents, harmless as doves;'' in purity, docility, 
innocence, *' in malice they are children '** — in so- 
lidity and " understanding they are men : " vnen^ 
as they face the hard world, overcome its difficulties, 
repulse its temptations ; liUh children^ as they 
retire inwards to think upon their own littleness, 
and the grandeur and great loving-kindness of 
their Father who is in heaven. 

Either aspect of the one spirit is becoming to a 
Christian ; perhaps thp children of light and the 
children of this world may learn somewhat the 
one from the other, as who should say — Take up 
more of the cMld into your business, more of the 
man into your religion. But to the generality of 
us the Apostle^s words should sound as if he 
counselled us rather to partake of the latter, to 
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walk as children ; and so shall we obey his admo- 
nition to " walk in the spirit." 

Be sure, if this advice be followed, the promise 
which is attached to it shall be made good as well. 
" Walk in the spirit, and ye shall not fulfil the 
lusts of the fleshy In the pure, keen air of spiritual 
meditation and devotion, *' the lusts of the flesh,"*' 
which thrive only in lower and less salubrious lati- 
tudes, droop and disappear. Whatever faults may 
seem to accompany the practice of religion— even 
as we are wont, out of " every good and perfect 
thing," to bring forth evil — ^they are at least less 
deadly and less degrading than the sins of the 
flesh. These lasb are indeed as a pit&U and a snare 
in the way of every pilgrim through this weary 
land. This " flesh" is the pledge of our mortality ; 
the sure sign that if we " live after" it, our souls 
also shall be consigned to a " second death," which 
is eternal. Subdue the lusts of the flesh, and you 
have accomplished more, far more, than half of 
the journey towards a better country. "Having 
escaped,'** as says another Apostle, " the corruption 
that is in the world through lust,'* we shall become 
— greater things than, but for Holy Writ, we dared 
to look for — ^we shall become 'partakers of the 
divine nature.' " 
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Luke, xxu., 19. 

" This do in remembrance of me." 

I. " rpHE same night in which he was betrayed'*'' 
i the Lord Jesus sat with His twelve Apos- 
tles, in an upper chamber furnished in Jerusalem, to 
celebrate the feast of the Passover. Doubtless, in 
His desire to '* fiilfil all righteousness ""^ He would 
perform the great national ceremony exactly in the 
manner prescribed by the law of Moses, and still 
more strictly laid down by tradition and by com- 
mon custom. Over the first cup of wine he offered up 
thanks to " God the Heavenly Father, who created 
the fruit of the vine.**^ He blessed also the herbs 
which were eaten with it. With the second cup the 
flesh of the paschal lamb and the feast offerings 
were placed before Him. And then it was that the 
shadow of that impending sacrifice, of which this 
memorial of deliverance out of Egypt was but a 
type, began to fall across the scene of festal enter- 
tainment. He took this second cup, and gave 
thanks with it, and bade His faithful followers 
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divide it amono^st themselves, for "henceforth/"* 
said he, ^' I shall not drink of the fruit of the 
vine until the kingdom of God shall come.**' Next 
one of the unleavened cakes would be broken and 
distributed with the form of words, " This is the 
bread of affliction which your fathers did eat in the 
land of Egypt." As the supper proceeds the 
shadow deepens. Jesus is troubled in spirit, and 
says, " Verily, one of you will betray me.'*' The 
disciples "doubt of whom he spake;" they "are 
very sorry f they beg of Him to tell them who the 
traitor is. He gives the fatal "sop"*' to Judas 
Iscariot. The betrayer goes out immediately, and 
now the Master and His faithfiil eleven — no longer 
the twelve — are left alone. 

At this moment begins what may be called the 
first celebration — the formal institution of that 
solemn rite which is the subject of our reflection 
this morning. 

" As thev were eating Jesus took bread **' — the 
other unleavened^cake left unbroken — "and blessed **' 
God, and brake it, and gave it to the disciples, and 
said — "Take, eat; this is my body, which is 
given for you: this do in remembrance of me.**' 
And after supper was concluded, he took the third 
cup, called by St. Paul "the cup of blessing''*' — 
" and having given thanks, gave it to them, saying. 
Drink ye all of it : for this is my blood of the 
New Testament, which is shed for many for the 
remission of sins : this do as oft as ye drink, in 
remembrance of me.''*' 
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Sach is as simple and connected a history as I 
can give you of the institution of the Lord's 
Supper. You will observe that this account does 
not stand by itself — a formal, detailed description 
of the way in which the ceremony was first per- 
formed, intended as an exact pattern of the 
way in which it shall be repeated (as was the 
case with the Passover and other Jewish cere- 
monies) — ^this is only a part of the regular nar- 
rative, a fragment of the history of our Lord's life. 
But for those few words with which the account 
concludes, the Lord's Supper, like the washing of 
the Disciples' feet, might have survived, for all 
that we can tell, only as an unimportant ceremony, 
rarely celebrated, and then by but a part of the 
Christian Church. But those few words have ele- 
vated it into an institution. They are written 
over the Christian altar — ^the authority — the sanc- 
tion for that Christian sacrifice, which is offered up 
below. They are words which seem to speak — to 
be echoed down the successive centuries until they 
reach us assembled here, and reverberated into 
greater distinctness as our hearts warm in worship, 
to strike upon the ear as the last dying injunction of a 
very dear friend — " This do in remembrance of me." 

And well — at least as far as the outward cele- 
bration goes — ^well has that injunction been observed. 
In the Acts of the Apostles, while Christians are 
still known only as a sect of the Jews, called 
"Nazarines," we are told that while they daily 
joined in the worship of the Temple, they were also 
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in the habit of '* breaking bread from house to 
house." In the Epistles more frequent, and still 
more distinct mention is made of the Supper of the 
Lord. In the earUest remaining heathen record of 
an assembly of Christians, the ^' sacrament,**^ or 
solemn oath which they took not to commit certain 
crimes, is stated to be a part of their regular worship. 
In after times it becomes the subject of creeds and 
councils and endless controversies ; and then it is 
— most guilty, shameful deed ! — ^that the monu- 
ment of the death of the gentle Jesus, the Prince of 
Peace, becomes an occasion to his followers of 
shedding the blood of those brethren for whom that 
same Jeus died. 

Of this Supper you will be invited to partake. 
But what is it you are going to do i The season 
is past for considering the bare literal performance 
of a religious duty as an act of religious worship. 
To us it has been revealed that God will only be 
worshipped "in spirit and in truth." Nor will 
this be a place nor that a time for following a custom 
merely because it t^ a custom, because it is consi- 
dered an act of decency, a public profession of 
religion ; nor yet without some clear idea of what 
we are doing, and deep, heart-felt approbation of 
and sympathy with it. If ever it behoved you to be 
in earnest, it will behove you now. 

What are you going to do ? What does this 
ceremony mean ? This is the second part of our 
subject, the meaning of " the Supper of the Lord." 

11. We shall best treat it by considering what 
T.re the several names given to it. 
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1. First, it is called a Commemoration 5 a repe- 
tition of that scene first enacted in the upper 
chamber at Jerusalem, whereby we perpetuate its 
memory and reproduce in our minds as much 
as may be, the thoughts and feelings which were 
present there. The world, and even the less inti- 
mate of the disciples are shut out, and we are 
left alone, like the &ithftil eleven, with our Lord. 
The sweet consciousness of companionship with 
Him our Guide and Master, and with the brethren 
who are bound to us as to him; the sense of 
His favour and our high calling and weighty 
responsibilities, the shrinking from the world with- 
out, so lukewarm or cold or hostile ; above all the 
shadow of the Gross we are summoned severally 
to endure-— all these mixed feelings should rise 
within our hearts as within theirs, yet glorified by 
a memory which they had not — the memory of 
His triumph over evil and over death. 

2. Secondly, it is an Eucharist, or to trans- 
late this ancient ecclesiastical term into easier 
English, a Thanksgiving. Herein we thank God 
our Father — it may be for his creatures of food 
and drink, but certainly, perhaps altogether, for 
the spiritual food He has given us, that bread 
of heaven He sent to sustain our souls, that living 
water He poured out so freely to nourish us to 
everlasting life. There is a prayer in our Prayer 
Book, to which a peculiar grace and sublimity is 
lent by the turn of an expression. It is " the 
Thanksgiving-prayer.'* Therein, we thank God 
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" for our creation, preservation, and all the bless- 
ings of this life ; but above all, above all for His 
inestimable love in the redemption of the world by 
our Lord Jesus Christ ; for the means of grace and 
for the hope of glory." Truly a most happy mode 
of expressing the inferiority of the good things 
which belong to the body as compared with those 
that affect the soul. Those concern our outward 
accidental form which perishes ; these our inward 
essential being which lasts for ever. " Man was not 
made to live by bread alone ;'' no ! nor yet by riches, 
nor sensual enjoyments, nor knowledge, nor fame, 
but "by every word that proceedeth out of the 
mouth of God.'' There is within you and me, 
and every human being, a something which shall 
never die, and that thing each one's own proper 
self. There is a power of knowing good and evil, 
of distinguishing right from wrong. There is 
further a consciousness of being governed rather 
by evil which is our enemy and ruin, than by 
God who is our peace ; and in very, very few is 
there not at times, and those the healthiest mo- 
ments of our life, a yearning to be delivered from 
this bondage. And Christ descends from heaven 
to set us free. Think what we had been without 
Him. To the poor heathen, to those who knew 
Him not, religion was, as it is now, a terror, or a 
ceremonial, or an external law, or a self-degrading 
sensuality : to us it has become light and freedom, 
and holiness and love. Fellow Christians ! we 
cannot say how richly God has blest us. You 
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know what a "new edition" is of a book that 
has been published ; how sometimes the whole is 
recast, the views, arrangement, language altered : 
just so did Ghrist publish as it were in Himself 
a " new edition'^ of humanity ; He presented an- 
other, and the only true image of God. Indeed, 
if this rite were only a thanksgiving for God's 
mercies in redemption, it were one in which every 
child named after His name should have a share. 

S. Thirdly, it is a sacrament : that is, an oath, 
whereby we enlist ourselves under the banner of 
Ghrist our Lord in His great warfare against sin, 
the world, and the devil, and engage to behave 
as His good soldiers unto our life's end ; and it is 
a consecrated visible sign of a grace conveyed iuto 
our hearts, endowing us with a supernatural power 
against temptation. Assuredly both the solemn 
pledge and the symbol of Divine assistance are 
needed for our health. Without this awAil sense 
of belonging to another and that one the Holy and 
the Good, we shall surely act as if we belonged to 
ourselves; that is, to our stronger, that is, to our 
baser passions and propensities. And without a 
token of help from above, relying upon our own 
strength, we might and we must both faint and Ml. 
A promise passing from lip to lip of all who call 
upon His name ; a sign presented before every eye 
of those who seeing Him not believe in Him^ the 
Supper of the Lord comes before us even in this 
one word in a twofold aspect, as an engagement on 
our part from which we may not swerve, and an 
answering assurance upon His who cannot lie 
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4. Again, it is a sacrifice : a c(mmemQT(KtoTy 
sacrifice in that by breaking the bread and pouring 
out the wine, we commemorate that offering of Him- 
self, in which His body was broken and blood wafir^ 
shed for us ; 2kfiguratwe sacrifice, in that we do as in 
a figure dedicate ourselves, our souls and bodies, as 
He dedicated Himself, to the glory of the Father. 
Among the many lessons taught us in the Gross of 
Christ, there is one — ^the least pleasant, indeed, 
but not the least important — that duty we always 
recommend to others, yet not so often take upon 
ourselyes — ^the duty of ^elf-^iocrifice. That duty in 
this sacrament we solemnly acknowledge. As He 
gave up all for me, says the communicant, so will I 
forsake all — yes ! all that I have^ if need be, and 
follow Him ; as He died for me, so will I die unto 
sin, and rise again to righteousness. 

6. Once more, it is the holy communion. The 
other titles had reference rather to our duties to- 
wards God ; this rather to our duties towards each 
other. We partake of the Lord^s Supper, not 
separately, but in common. Here we are not indi- 
viduals, with each his own distinct sphere of duties 
and enjoyments, but members of a family — of a 
body, whereof the head is Christ. " The Feast of 
Love,'" as it was termed in the Apostolic Church — 
here unbrotherly deeds and words and thoughts 
are not. The ungentle, revengeful act ; the wish of 
envy, bitterness, or hatred ; the look or gesture of 
studied annoyance, which wounds often as sorely as 
the breaking of a limb — all these are* repented of, 
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pardoned, put away for those who kneel feithfiiUy 
round the table of the Lord. " He that loveth not 
his brother whom he hath seen, how shall he love 
God whom he hath not seen?'' May he who is 
without charity be admitted to this holy fellow- 
ship ? No ! If he cannot forgive his fellow-ser- 
vant his trespasses, let him stay away. 

But is this all that is contained in what you are 
about to do ? Think with what wonder, reverence, 
awe, many and many a disciple of Christ has 
assisted at the celebration of a ceremony which, to 
the outward eye, seems so trivial and insignificant. 
How have some — even the larger part of those who 
possess our common faith — ^bowed their souls in 
adoration before what they believed to be the real, 
though invisible, presence of their God! My 
brethren ! the religious feelings of anyone who 
bears His name, and partakes even in the least 
measure of His spirit — ^however deeply he be sunk 
otherwise in superstition— may not be disregarded. 
When a good man feels strongly, there is sure to 
be some good reason for it. Christians are still 
Christians, to whatever branch they belong of the 
Christian Church. It is no superstition, but the 
plain, commonplace acknowledgment of a &ct, to 
assent to another title imposed upon this rite, and 
say, in the words of our Prayer Book, it is — 

6. A HOLY MYSTERY. A mystery ! My brethren, 
this is no word from which you need turn away in 
weariness, which seems to credulous people to have 
a great deal of meaning in it because it means 
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nothing at all. The habits of business in which we 

are all more or less immersed in London — ^the 

ceaseless rush of sights and sounds, of persons, 

events, and circumstances, which form the sum of 

ordinary life — they are not all God has to show to 

us. " O ! there are things in heaven and earth 

that are not dreamed of in " that " philosophy." 

All things are not as they seem to be — ourselves, 

our lives, who can understand them ? 

To quote again the familiar words of that great 

poet — 

" We are such stuff 
As dreams are made of, and our little life 
Is rounded with a sleep." 

Mysteries all around us, and sacraments are of these. 
In them— a« in most things, as in everything— we 
do we know not what. What are you? whence 
come you ! whither are you going ? Our life, our 
derivation, and our destiny ; the being and end of 
all things round us, and of Him who created and 
who orders them ; the meanest, as the loftiest thing 
that is, is made up of and '* rounded with" a mys- 
tery. How much more those persons and events, 
which move the human heart to its foundation, and 
are to it as the representatives of God, filling it 
with sanctity, and love, and blessedness ! If He 
is present in things which reveal His beauty or 
shadow forth His might, much more in those which 
manifest His holiness, and most of all in that which 
brings home to the penitent and believing the reality 
of His redeeming love. To say this is " a mys- 
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tery " is to say we cannot tell exactly what it is ; 
but it is also to confess that here is a power at 
work unseen — which, judging from the eiBFects, 
whereby alone a spiritual operation may be judged, 
must be indeed great and superhuman. As the 
common wayside flower remains the common flower 
to one who cannot read the hidden lore of nature, 
while to another it reveals the Universe and Him 
who made it — so to one this is a ceremony and 
little more, whilst another seems to be aware of the 
presence, and to receive into his soul, as it were, 
the fulness of his redeeming God. 

All these things, then, we do in the Holy Com- 
munion of the Supper of the Lord. We comme- 
morate that last celebration of the Passover and 
first institution of the Supper; we render God 
thanks for the chiefest of His mercies, our Re- 
demption; we solemnly swear allegiance to His 
name, and He promises to aid us ; we reverently 
repeat the ceremony which symbolized His death, 
and dedicate our lives to Him, as He His for us ; 
we do all this in common, to show our mutual love ; 
and lastly we celebrate a most holy mystery. 

This is the culminating point — the- crown of 
Christian worship. In this, as in the life-giving 
presence of the Lord, pure piety bursts, as in an 
instant, into leaf, and flower, and fruit ! 

My friends ! if such be the act you are invited to 
perform, what should the feelings be wherewith you 
join in it l The patriarch laid his hand upon his 
mouth — the prophet bewailed his great unhappiness 
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— because they had heard the Lord of glory speak, 
and had answered Him and lived. Yet we with 
hearts as vile, with lips assuredly as unclean, draw 
nigh to Him — is it possible ! — yet not with rever- 
ence ; share His mercies with our brethren, but not 
in charity. 

Beware ! you are impradent. Your days are di- 
minishing with the sinking of the sand in the hour- 
glass. Your estate is not so fixed that it may not be 
moved. The longest life is but a fragment inappre- 
ciable of Eternity ; the fairest fortune is as nothing 
to the glory that shall be. Let us not neglect, or 
accept with light indifference, that which shall make 
for jkhe well-being of our souls. There is a time for 
worldly cares, for ease, for study, for amusement ; 
there is also a time for meditation, for self-inspection, 
for penitence, for prayer. In the former mood we 
confront the world, its sights, sounds, and asso- 
ciations ; in the latter, we retire into the sanctuary, 
whither only downcast, but believing hearts, betake 
themselves to the presence of their God. 

He bids you to the wedding-feast : it is for you 
to procure the wedding-garment. " Judge therefore 
yourselves, brethren, that ye be not judged of the 
Lord ; repent you truly for your sins past ; have 
a lively and steadfast faith in Christ our Saviour ; 
amend your lives, and be in perfect charity with 
all men ; so shall ye be meet partakers of those 
holy mysteries.*' 



SERMON V. 



THE SOEROWFUL ANGER OF THE 

LORD. 



Mabk, m., part of verse 5. 
** Being grieved for the hardness of their hearts.*' 

THE earliest recorded sorrow of the Lord has an 
interest and an importance, wanting even to 
the last and most memorable. '^ He is a man of 
sorrows," said the prophecy, *' and acquainted with 
grief,^^ — and then, to explain and bring the fact 
more home to us — ^for '* surely he hath borne our 
griefs and carried owr sorrows.*' 

The lowly birth at Bethlehem, the shame and 
agony of the Cross are the beginning and end on 
earth of Him who " knew not where to lay His 
head,'' whom it became the Father "to make 
perfect through sufferings," " in bringing many 
sons unto glory." Of these many sorrows — all 
encountered for U8^ all conquered for m — ^the 
grief in the text is the first on record, and, as I 
have said, not the least interesting. We should 
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expect to find in it the germ of that Divine grief, 
which overspreads all His life and character, which 
reappears in the same kind, though in a lesser 
degree, in the spirit and the behaviour of His dis- 
ciples to this day. We shall not be disappointed. 
There is indeed here to be discerned the reason of 
those sorrows which conferred on Him His name. 

Let us first consider the occasion. ^' He entered 
again,'' we are told, " into the synagogue, and there 
was a man there which had a withered hand.'^ 
This was a critical moment for Him. A short 
while before, upon the same Sabbath day, the Scribes 
and Pharisees had murmured against Him for 
eating with publicans and sinners ; against His dis- 
ciples for not fasting oft as the disciples of John ; 
against both Master and disciples for that the one 
plucked com and did eat, the other suffered the 
offence, upon the Sabbath-day. He was suspected 
as a Sabbath-breaker, perhaps the greatest offence, 
in the opinion of the Jews of that time, of which 
any child of Abraham could be guilty. So " they 
watched him, whether He would heal upon the 
Sabbath-day, that they might accuse him.'' 

Jesus never shunned a danger, merely because it 
was a danger, but only when some more important 
end could be attained by its avoidance. He took 
no heed to their malicious watch, but '^ said unto 
the man which had the withered hand. Stand forth. 
And he said unto them. Is it lawful to do good on 
the Sabbath-days, or to do evil ? to save life, or to 
kill I But they held their peace. And when he 
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had looked rouDd on them with anger, being grieved 
for the hardness of their hearts^ he saith unto the 
man, Stretch forth thine hand. And he stretched 
it out : and his hand was restored whole as the 
other." Mark the consequence : " And the Pha- 
risees went forth and straightway took counsel with 
the Herodians how they might destroy Him." 

And now let us ask what was the reason of that 
grief, mingled with anger — the Son of Man never 
bears wrath, but there is sorrow in it — wherewith 
He looked round on the bystanders. 

"Being grieved" — wherefore? Not for the 
despite done to His dignity. Wounded self-love, 
offended vanity, reproaches, insults, injuries bodily 
or otherwise — connect them with the name of Jesus, 
and say He was grieved on their account, and the 
hardiest of unbelievers would put away the calumny 
with a smile. He ever felt jealous, not for His own 
honour, but for the Father^s. It was not, I say, 
for anything relating to Himself that he was grieved, 
or in Himself, but for them, and in them, ^^for the 
hardness of their hearts.'''' 

Could any expression be more expressive ? 

" Their hearts."'' He could bear any kind of 
manner. It was an accusation against Him that 
He consorted with the lowest of the people, and 
the cry that "the common people heard Him 
gladly." 

He could endure language of any sort, even 
against Himself, the only begotten of God, of any 
sort but one-r-'^ Whpsoever speaketh a word against 
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the Son of Man, it shall be forgiven him ; but who- 
soever speaketh against the Holy Ghost^ it shall not 
be forgiven him, neither in this world, neither in 
the world to come.'"' Nay, fiirtherj He could 
excuse conduct whatever it was (provided it did not * 
proceed from settled evil principles). He ate with 
publicans and sinners. '^ The outcasts,'' as we say, 
of society" — ^he held them society good for Him. 
So farj from looking on " them with anger,"' and 
" being grieved " with them, He was moved with 
compassion towards them ; He went out wayworn 
and weary into the wilderness to win them home 
again ; and when in the Father's many mansions, 
He and the angels in heaven rejoiced over one of 
those sinners that repented. 

No ! What He was grieved with was " their 
hearts'' — a certain state, disposition of their hearts. 
The "heart,'' in Scriptural phraseology, compre- 
hends all the affections ; and they are the very 
source, store-house, and substance of the deepest, 
strongest, most lasting, nay, in their nature, 
everlasting religious motives and principles. A . 
wicked, irreligious man is said to have an " evil 
heart." " Eepentance" is a change of heart. They 
who are God's have their hearts " renewed." He 
takes away from them the heart of stone, and 
gives them a heart of flesh. 

It is just this " heart of stone" which those Scribes 
and Pharisees had within when Jesus was grieved. 
Being grieved with the hardness of their hearts. 

" Hardness." This is a figure, as if the heart 
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were a material substance. Let us consider what 
they did — ^what they did, that is, as the index, the 
evidence of what they felt, for that they did feel, 
and very strongly, and acted in accordance with 
'their feelings, is pretty evident. 

The same day, as we have remarked already, 
they had found many distinct occasions of finding 
fault with Him. He had forgiven the sins of the 
man sick of the palsy— a most majestic and mer- 
ciftilact — and they reasoned within themselves, and 
said that this man spoke blasphemy, for none could 
forgive sins but God only. He made him arise, 
take up his bed, and go his way — an act as well 
wonderfiil as gracious ; and while the people were 
amazed, and glorified God, the jealousy and envy 
of Scribe and Pharisee only deepened into hate. 
He ate with publicans and sinners. He said he 
had come to call, not the righteous, but those 
very sinners to repentance. At the present time, 
amongst ourselves, who are Christians, with whom 
those words — '* He came to save sinners — He lived 
with them — He died for them**^ — are as household 
words to the household of faith, — so far fi:om there 
being anything offensive in what He said, there 
would seem to be everything that should move to 
love and admiration. It was not so then, to 
Scribes and Pharisees. It was an innovation, a 
wicked and most dangerous innovation. " To save 
sinners" — that is not the work of God, they 
thought, or of a man of God. His object. His 
dearest wish and highest glory, is not to save 
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sinners, but to destroy them. And so they hated 
Him, because He was merciful to those who most 
wanted mercy. And looking at Him through the 
medium of their hate, they found in His every act 
— in His and His disciples not fasting like the 
ascetic followers of John ; in their plucking the ears 
of com to stay their hunger on the Sabbath-day ; 
in His every act, and, we may suppose, word, look, 
gesture (for the Divine Spirit, in whomsoever it is, 
will show itself in the very choice of the expres- 
sions, glance of the eye, movement of the mem- 
bers) ; they found, I say, good reason for considering 
His last act of healing worthy even of death, for the 
moment it was accomplished they went forth and 
took counsel with the Herodians, a rival sect, how 
they might destroy Him. How their hearts must 
have been hardened indeed, when they found, in 
the restoration of a fellow-creature''s withered limb 
upon the seventh day of the week, a full and com- 
plete justification of murder ! 

Their feelings, then, as evidenced by their words 
and actions, were suspicion, jealousy, an unwil- 
lingness to believe their eyes and ears, a resolute 
withstanding of any the least infraction of a posi- 
tive ordinance on account of a religious duty, an 
insane and homicidal hatred of unobtrusive good- 
ness ; in one word (what a weight is there in a 
Scriptural word — such sense, soundness, power, 
and profundity !) — ^their feelings may be summed up 
in one expression — unbelief. 

The Scribes and Pharisees did not believe in him. 
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Let US be clear as to what we mean by this. It 
was not that they did not understand Him. Jesus 
never looked to be understood. And yet in one 
sense they understood Him well enough. They 
understood that He was a good and pure and 
merciful man — a great prophet ; nay, they strongly 
suspected that He was " more than a prophet ;^' 
and just because He wag good, pure, and merciftil, 
and like to God, they hated Him, It was not that 
they could not bring themselves to believe that He 
had worked miracles, for they saw that. Besides, 
he would not have been " angry,'' and "grieved" 
with them for not believing in His supernatural 
powers. The child that had a dumb spirit was 
healed, and arose in a sound mi^d and body, 
though his father, after crying, " Lord, I believe,'' 
added, " help thou mine unbelief." 

No, it was an entire perversion, corriiption of 
the whole heart. No sooner did their eyes behold 
goodness, wisdonj, loving-kindness, loftiness of 
purpose and of act, all exhibited evidently, so that 
there could be no mistaking it, in the person of a 
living man, than their hearts instinctively closed 
against it ; their aifectious recoiled with that detes- 
tation in which wickedness always holds what is 
good, and their hands, hurryipg to obey their 
wicked wills, began to compass His death. Oh ! 
what an evil heart of unbelief ! No wonder Jesus, 
good, gentle, but hating evil as they hated good, 
was torn with His first sorrow, and looked about 
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on them with anger, being grieved for the hardness 
of their hearts. 

M J brethren, there are many Scribes and Pha- 
risees, manj who have a portion of their hard- 
heartedness, if not the fall measure of it, amongst 
us Christians. 

In what does ^^hard-heartedness" consist? In 
suspicion, envy, dislike, intolerance, detestation of 
the truth. Are there none who dislike the truth, 
and those who speak it, goodness and good people, 
amongst us now i who wilfully shut their eyes to 
what is unlike themselves, because it is better than 
themselves, or open them only to compass its de- 
struction i There are some such even among the 
baptized and in a Christian congregation. And 
they are in most exact measure like the Scribes and 
Pharisees. But there are still more who are not 
indeed quite the same with them, their hearts not 
quite so hard, yet do they bear a degree of similarity ; 
they have not the "heart of flesh '^ yet; they 
are not "renewed in the spirit of their mind,*'' 
"recreated after God in righteousness and true 
holiness;^ 

Indeed, whoever does not love God with the 
whole heart and do His will, has, in so far as he 
falls short of so doing, a " hard " heart, on which 
Jesus looks down with anger, mingled with grief. 

The reason of His grief on this occasion was the 
reason of it on every other during His sojourn 
upon earth — SIN. Jesus " looked round about '^ 
on sinful men " with anger." He looks down upon 
them now — " being grieved with '^ their SIN. 
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Fellow-heirs of the redemption that id in Christ 
Jesus ! Fellow-citizens with the saints and of the 
household of God ! Our hearts are " hard " by 
nature — O ! let us not make them harder and 
harder through sin. With us it is sinning against 
the light : the marvellou^light, into which He has 
brought us out of the darkness. Jesus looked 
round about on them: He looks from within 
around at us. He stood outside of them : He 
dwells inside of us, by the spirit He has given us. 
*' Grieve not the Holy Spirit of God, whereby ye 
are sealed unto the day of redemption." 

That divine grief of Christ ! The sorrow where- 
with God, even as the godly man regards what is 
evil. He was acquainted with grief from His 
birth : He tasted it in His disappointed distressful 
life : He drunk deep of it in His crucifixion. Shall 
we still, and again, and again, present the cup to 
Him who should now know no more sorrow, for 
that He is where they hunger no more, neither 
do they thirst any more, and God wipes away all 
tears from their eyes ? One sinner repenting, causes 
joy in heaven : one sinner sinning on, puts God, 
the Lamb, and the angels to grief. Pray God to 
breathe His spirit upon our cold and stony hearts. 
More warmth, more softness is what we want, even 
the very best of us. Chill observation of the truth 
from a distance, as though we had no part in it ; 
unfriendly, defiant disregard of the word of exhor- 
tation, and recrimination as against reproof; reliance 
upon our own strength, not upon the strength of 

E 2 
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our salvation ; deaf ears, dim eyes, dulled under* 
standings ; hearts closing in upon themselves, self- 
satisfied in their own barren obduracy, not opened 
out to catch the dews of heaven ; every kind, degree, 
dreadful abundance of that hard " heartedness,'* 
which moves Christ to m«umM anger, is ours, and 
will be ours, until He hath '^ made us a new heart 
and a new spirit," lest we die, for why will we die? 
^' For I have no pleasure in the death of him that 
dieth, saith the Lord God, wherefore turn yourselves 
and live ye." 



SERMON VI. 



THE SORROW OF PETER'S DENIAL. 



Luke, xxn., 60, 61. 

"And Peter said, Man, I know not what thou sayest. 
And immediately, while he yet spake, the cock crew. And 
the Lord turned and looked upon Peter." 

IVrOT a word tells us that the Lord was sorrowful 
-^ as " He looked upon Peter;" yet the facts 
of the case, the silence which is more significant 
than words, convey to us an impression of the most 
profound and bitter sorrow. It was of the kind of 
the grief He felt when the Last Supper being 
ended, and after He had washed the disciples^ feet, 
and interpreted that symbolic action, after a pause 
^^ He was troubled in spirit, and testified and said, 
Verily, verily, I say unto you, that one of you shall 
betray me.'' It was the sorrow anyone would feel 
who retained a heart for friendship, was this anguish 
of His who saw how they who had witnessed His 
mighty deeds, who had hung upon His gracious 
words, to whom it had been " given to know the 
mysteries of the Kingdom of Heaven," while to 



54 THE SORROW OP PETER^S DENIAL. 

others He had " spoken in parables " — how they 
had forsaken Him and fled in the hour of necessity, 
while their spokesman, in spite of his protestations, 
in the presence of his Master had denied Him. 
The grief which befel the Lord, as " He turned 
and looked upon Peter," was that of one who 
sees himself forsaken of his friends, or rather who 
feels keenly, and with the compass of a Divine 
commiseration, the lack of steadfastness and real 
friendship in those pretended friends who caidd 
forsake Him, 

Let us revert to the circumstances. 

The denial took place after the institution of the 

Lord"'s Supper. " And He came out, and went, as 

He was wont, to the Mount of Olives ; and His 

disciples also followed Him." With a rare art- 

lessness the Scripture narrative shows us the 

Master and His disciples leaving the guest-chamber, 

and going, "as He was wont, to the Mount of 

Olives," just as vividly as if we saw it. From thence 

they went to Gethsamane, and, when he had waked 

up His disciples, who were " sleeping for sorrow," 

while he yet spake, "behold a multitude, with 

Judas and the chief priests, and captains of the 

temple and elders, and their servants, with swords 

and staves, to apprehend Him." How natural — 

as we say — ^that He should remonstrate against 

their coming out " as against a thief," when they 

had " stretched forth no hands against Him as He 

taught daily in the Temple ! " But this was their 

hour and the power of darkness." They "brought 
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Him into the high-priest'*s house." " And Peter 
followed a&r oflf.'"' A fire is kindled in the midst 
of the hall, and there the armed men and curious 
spectators were set down together, and Peter sat 
down among them. We are so familiar with these 
scenes in the Gospel that they scarcely make an 
impression on us ; yet to those who read them with 
the imagination alive and undistracted they are 
graphic as a picture. '^A certain maid beheld 
him, and earnestly loooked upon him, and said, 
This man was also with Him. And he denied, 
saying, Woman, I know Him not.**^ Again, 
** another saw him, and said. Thou art also of 
them. And Peter said, Man, I am not." An 
hour elapsed ; time for conversation to have taken 
place ; for Peter to have betrayed, by his accent 
and dialect, which would differ much from that of 
the inhabitants of Jerusalem, that he came fi'om 
the mountains of Galilee ; and '^another confidently 
affirmed, saying. Of a truth this fellow also was 
with Him : for he is a Galilean. And Peter said, 
Man, I know not what thou sayest. And imme- 
diately, while he yet spake, the cock crew. And 
the Lord turned, and looked upon Peter .'*^ 

Let us stop here, and, leaving the rest of the 
narrative untold, consider that great grief — the 
greater because it was expressed in a glance — the 
grief which possessed the Man of Sorrows — in all its 
extent, meaning, and implicit consequences, as '' He 
looked upon Peter.**^ 

What a depth of woe there lies in the being 
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Without friends in the world ! especially if once 
you were popular and counted many friends, and 
they had left you, left you too not in a desert (for 
the contrast were not so great — silence and soli- 
tude are at least better company than enemies) — 
but left you amongst foe9. To be '* alone in a 
crowd ""' — that proverb for utter loneliness — is an 
evil aggravated a thousandfold, when that crowd is 
not indiflferent, but hostile. To find yourself friend- 
less and alone in London were a picture of desola- 
tion scarcely to be surpassed, except by that of some 
martyr of antiquity, solitary, uncompassionated, 
fastened to the stake in the midst of his persecutors. 
Such was the position of the Son of Man when 
" He turned and looked upon Peter.**' The help- 
less, forsaken look, no doubt^ expressed a grief too 
great for language — ^a look that made the heart of 
Peter break as " he went out and wept bitterly." 
And it is just this sense of desolation, the more heart- 
felt because unspoken, which constitutes a great part 
of the value of this sorrow of the Lord, in regard to 
its effect upon our souls. Does it not show that 
He was the Man of Sorrows, not the God — ^the 
Man Christ Jesus, ^^make like unto us," who 
"hath borne our griefs and carried our sorrows," 
who felt the keenest, most subtle sorrow of which 
the nature of a man is capable, that which springs 
from the want of human sympathy ? Indeed, is He 
herein emptied of the majesty of His godhead, and 
become incarnate ; in His essentially Human Sor- 
row His Divine Spirit finds its way into our hearts. 
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But again, and from another point of view, that 
reproachful glance, so full of bitterness, told not 
only of a sorrow in the mind of Jesus, but of that 
which occasioned it in the deeds of men. The faith- 
lessness, the want of heart, the daring so prompt 
before the moment of danger, and vanishing at the 
touch of it — oh ! not the " little faith'' of Peter 
only and His companions, but of all the great train 
of disciples that were to come, spreading to the 
ends of the earth and to the verge of the Second 
Advent — all fell upon Him with the bitter, blighting 
force of desperation as " He looked upon Peter.'' 
It was one of those moments, if we may so speak 
without irreverence, when even the Great God 
seems for a while to despair of human nature. 
Where was now that " faith" which enabled them 
to leave their nets and homes, and friends, and 
family, to follow the Master !^n the power of 
which they had worked miracles ? — the hunger and 
thirst with which they had eaten the bread of 
heaven, and drank of the waters of life ! — above all, 
that '' obedience unto death^'* of which Christ was 
the example, in respect of which they were to be 
His followers, that we also might be followers of 
them ! These men were to be patterns of devo- 
tion to mankind, of that self-sacrifice and con- 
stancy as against temptation which are the prime, 
perpetual duties of a Christian ; and now, at the 
critical moment, when, if ever, they might manifest 
His spirit in the eyes of the world, they forsook 
Him J and Peter, symbol of the rock on which His 
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chureh was to stand for ever, denied Him to His 
face ! Think of Jesus for a moment as of a man 
like unto us ; suppose Him as '' He looked upon 
Peter," regarding him and his fellow disciples as 
only specimens oftrue human nature — (and so they 
were^ for in our common language we should speak 
of their desertion as, under the circumstances, 
" quite natural ") — and may we not say this was an 
occasion when He might have been tempted to give 
up human nature in despair? 

Certainly, if he had been like unto us in all 
things, and not in that one thing — sin (which 
cripples all our powers, and reduces them to worth- 
lessness), so t^nlike. He might have done so. But 
He was " without sin ; " the dimness which is bom 
of wrong doing, and so infects our understandings, 
as that everything they behold is distorted and 
obscured — He had none of it. He saw that Peter's 
fickleness was not of the spirit, but of the flesh. 
Let the Spirit descend upon him with power, and 
the weak and beggarly elements of the world will be 
burnt up ; he needs only to be renewed in the 
spirit of his mind, and the nature of man the 
same, and there will be no room for despair of it ; 
Cephas Bar-Jonas, rash in his professions and un- 
certain in performance, will be changed into Peter., 
the rock against which the gates of hell shall not 
prevail 5 mankind, so fair-spoken in prosperity, so 
&lse under temptation, shall be made an elect 
people, ^' washed, sanctified, justified, in the name 
of the Lord Jesus, and by the Spirit of our God." 



r' 
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Looking then to the end, when, after the descent 
of the Holy Spirit, Peter should put off the old 
man, and become a new creature, or (if we are 
speaking of men in general), when they shall be 
sa.nctified by the same spirit, and the unworthy 
instability of the fleshly nature cease — no doubt the 
Lord, abated somewhat of his sorrow — it was 
swallowed up of that everlasting joy which shall 
fill heaven with rejoicings over the redemption of 
mankind. 

Yet, at this moment, as He ^^ turns and looks 
upon Peter''' — at the moment He looks upon you, 
and you, who at your baptism have sworn through 
sponsors to be His "faithful soldiers and servants," 
and at our confirmation have confirmed the oath 
-^eep griet— Divine grief— which is a mystery 
not to be comprehended, seizes Him, even at God'^s 
right hand. Peter is a type of every professing 
Christian, who follows Christ so long, as to follow 
Him is to be prosperous, but in the hour of temptar 
tion falls away. In any crisis of our spiritual life, 
when we are compelled to decide between the Cross 
and the world, then Christ — ^that is. His impression 
on our hearts — is again upon His trial ; the High 
Priest is in the council, Pilate on the judgment- 
Seat ; false witnesses stand up to accuse, soldiers to 
buffet Him ; the Lord of Glory stands again in 
bonds before the Powers of Darkness; the idle 
world draws round the fire in the midst of the hall 
to look on curiously and at its ease ; and the pro- 
fessing and protesting Christian is now one of the 
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multitude, also warming himself, as it were, and 
mingling in the world's conversation, standing near, 
yet apart, from the judgment of his Bedeemer^ to 
behold the issue of it. 

Oh ! if our speech bewray us that we are Grali- 
leans, let us never deny it. God will not forget our 
service of love if we stand His friends in His 
necessity. No danger justifies a denial of Jesus. 
It may be "natural," but it is not spiritual. The 
Gross is then being offered to us, when our soul is 
being tried for its life. Let us accept it, and still 
speak love and fidelity when hanging thereon, and 
that day are we in Paradise. Let us decline, and 
the Lord will "turn and look" with sorrow; and 
yet, if His look meets ours, the issue will be life ; 
our hearts shall melt with a like penitence to His, 
who "went out and wept bitterly 5" no more in- 
constancy and want of faith can mark His course, 
who has once caught the sad, reproachful glance of 
Jesus — His house shall be built as on a rock before 
Him, and His sorrow shall be turned into joy. 
And it is this very joy lurking in the sorrow— 
(like the angels' book in the Bevelatious, " bitter to 
the belly" but "in the mouth sweet as honey") 
— which distinguishes the godly grief from the 
worldly ; which marks at once the look Jesus cast 
upon Peter, and the spirit in which He received it. 

Have you ever felt that God has hid, as it were, 
His face from you ? The very feeling is the pro- 
mise it shall be revealed again. He retires in the 
storm that he may return in the sunshine ; He 
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chastens that He may exalt. Has a deep, in- 
expressible grief ever seized you for the sin of 
your heart and life? There is a pleasure in it 
which is equally ineffable— the peace of heaven 
already penetrating and transforming the unquiet 
and the weariness of this world. 

Oh ! then never seek to avoid even the reproach- 
ful and averted gaze of your kind Saviour. You 
may avoid it if you like, but it will be to your hurt. 
You may turn your regards away from the home 
where your Father is ready to welcome and to rein- 
state you, and spend your substance in a fer 
country. You may drown the recollection of Him 
in pleasure, or deaden it in business, but it will 
return, or worse— unspeakably worse^ — it may necer 
return. He will "give you over to a reprobate 
mind, to do those things which are not convenient;" 
you will have renounced your birthright, and He 
will accept the renunciation and banish you from 
His presence, for this is "the sin against the 
Holy Ghost," and " it shall not be forgiven you, 
neither in this world, neither in the world to come." 

But meet His reproaches trustfully, " despise not 
the chastening of the Lord, nor faint when thou art 
rebuked of Him," and He will "deal with you as 
with sons." Only a Father would care to look 
upon us as Christ upon Peter ; a father reminds us 
of our shortcomings, a flatterer dissembles them ; 
Jesus rebukes us for denying a knowledge of Him, 
that hereafter we may confess before men that He is 
the Christ, and He confess our name before the 
angels of God. 
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Then, at the moment when joa have gone out to 
weep bitterly ; when, in the eyes of the world, you 
are as a deserter, to the Disciples a traitor and an 
apostate; at that moment to Christ, who knows 
you, to your own penitent spirit, prophetic of its 
recoveiy, you have entered into the joys of the 
Lord. Only " through much tribulation " shall we 
" enter into the kingdom of heaven ; " only when 
our worldliness and sins, and little fiiith^ when our 
denial of Him, which is committed, not once only, 
and by a few,, but by all, hourly, through the life, 
has been repented of, retracted, and wept for 
bitterly — only then shall He pour out His spirit 
upon us without measure; He shall ''raise the 
poor out of the dust, and lift the needy out of the 
dunghill, that he may set him among princes ; " 
the fearfiil and unbelieving, and denying disciple 
shall have his seat among the *' four-and-twenty 
elders," who fall down before Him that sitteth 
upon the throne and worship Him that liveth for 
ever and ever, and cast their crowns before the 
throne, saying, " Thou art worthy, Lord ! to 
receive glory, and honour, and power ; for thou hast 
created all things, and for thy pleasure they are 
and were created." 
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SERMON VII. 



REPENTANCE. 



Genesis, xix., 22. 

*' Haste thee, escape thither; for I cannot do anything 
till thou be come thither.** 



I CANNOT do anything till thou be come 
iVll'tllOT. '' 



thither.^ 

This homage, so to speak, of the Deity to the 
majesty of righteousness in a righteous man, so 
deep as that he should stay the arm of justice on his 
account, is one of the most suggestive, most edify- 
ing spectacles presented to us in the whole round of 
Scripture. That it should occur, too, in one of the 
earliest Scriptures of the Old Testament, in which 
God is, for the most part, represented rather in His 
attributes of power, wrath, jealousy, than of mercy, 
is a lesson for us, whose most popular name for 
Him is "the Almighty." He is far more all 
mercifiil than He is Almighty. His mercy is over 
all His works ; nay, love is His being. The words 
of Joel, of Jeremiah, and of David, the echoes of 
which we catch so often in our services, describe 
Him most accurately : — " He is gracious and mer- 
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ciful, slow to anger, and of great k&idness, and 
repenteth Him of the evil/' He " corrects," but it 
is " with judgment, not in His anger, or He would 
bring us to nothing.'^ He " enters not into judg- 
ment with His servants, for in His sight should no 
man living be justified. " ' And the narrative in this 
chapter, the very one which is usually quoted as a 
most striking proof of His being a Grod of wrath 
and vengeance, is one which as much as any other 
— at least in the Old Testament — exhibits the 
sweetest traits of his loving kindness. 

Let us turn to the narrative. It is graphic, 
simple, I had almost said childish, as a nursery 
tale ; yet grand, severe, truthful, edifying as the 
most sublime philosophy. 

Two angels came to visit Lot as he sat in the 
gate of Sodom. " Seeing them he rose up to meet , 
them, and he bowed himself with his face toward 
the ground." He pressed them greatly, with eastern 
hospitality, to turn in and enter into his house. 
They did so, and he entertained them. The men 
of Sodom — (that proverb for wickedness) — "com- 
passed the house ^ound, both old and young, from 
every quarter," and demanded the two men should 
be given up to them. Lot refused. " I pray you, 
brethren, do not so wickedly.'' I had rather break 
the tenderest of domestic ties, give up the dearest 
of my heart's treasures, than ye should do hurt to 
these men, who have come under the shadow of my . 

roof. "And they said, Stand back This 

fellow came in to sojourn, and he will needs be a 
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judge : now will we deal worse with thee than with 
them. And they pressed sore upon him, and 
came near to break the door.'^ The two angels put 
forth their hand, pulled Lot into the house to them, 
shut the door, and smote the men with blindness. 
And they said to Lot, "We will destroy this 
place : the cry of them is waxen great before the 
ferce of the Lord : the Lord hath sent us to destroy 
it. Arise, take thy wife and thy two daughters 
which are here; lest thou be consumed in the 
iniquity of the city. And while he lingered, they 
laid hold on his hand, and on the hands of his wife 
and daughters (the Lord being merciful unto him) ; 
and brought him forth and set him without the 
city. And they said. Escape for thy life: look 
not behind thee, neither stay thou in all the plain ; 
escape to the mountain, lest thou be consumed. 

Lot said. Oh, not so my Lord not to the 

mountain, lest some evil take me, and I die. 
Behold now this city is near to flee unto, and it is a 
little one : Oh, let me escape thither (is it not a 
little one !) and my soul shall live. And He said 
unto him. See, I have accepted thee concerning this 
thing also, that I will not overthrow this city, for the 
which thou hast spoken. Haste thee, escape thither ; 
for I cannot do anything till thou be come thither : 
therefore the name of the city was called ' Zoar,' or 
the 'little' city." 

I have dwelt thus ftiUy on the particulars of this 
narrative, because it is not a narrative only, but a 
pictu/re. Many, if not all of the Scriptural narra- 

p 
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tives, are pictures — a most ancient, noble, authentic 
collection of specimens of the most sacred art. 

But to return to the text. There are three 
things in it, or — to resume a comparison — ^the picture 
is in three compartments. Over the one is written : 
"Haste thee, escape thither^' — the exhortation to 
flee fix)m the wrath to come. Over another — mercy 
prevailing over justice : ''For I cannot do anything 
till thou be come thither." Over the last — and 
upon this the angel speaketh not a word — The 
destruction of Sodom. 

I. First — "Haste, escape thither." The godly 
man must travel in a hurry ; his turning from sin 
into righteousness is an escape. Haste ! escape ! 
No lingering, lest thou be consumed in the iniquity 
of this city. Hanker not after the flesh-pots thou 
hast left, after the pleasures of sin thou mayest 
have tasted for a season. The devil — resist him : 
the world — " love not the world : " the flesh and 
the lusts thereof — crucify them. Escape for thy 
soul's life. Look not behind thee : never yet hath 
pilgrim looked behind, but he hath changed into 
the nature of their abominations — witness the 
pillar of salt : above all, go not behind backward, 
or the fire shall devour thee also. This is the 
great and terrible day of the Lord. Already 

" Signs of wrath 
Are gathering round the Judge's path." 

Already the earth is rent, the thunder trembles 
overhead; fire-flakes descend, forerunners of the 
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judgment : here and there one is struck down in 
his pride: Sennacherib, enemy of the people of 
God ; Esau, who sold his birthright, and found no 
place of repentance, though he sought it with tears ; 
Balaam, that made Israel to sin ; the lying prophet, 
who dpoke false wonders ; the disobedient prophet, 
who delivered his message, and himself went aside 
out of the right way ; the Pharisee, who "said and 
did not ; " all, all this blinded and gainsaying 
generation, who have crucified, who are for ever 
crucifying their Lord. Old man ! who hast " kept 
thyself unspotted from the world," brought up thy 
children in God'^s &ith and fear, shut thy door to 
against the people of Sodom, entertained angels not 
unawares — escape. Wife ! looking fondly back after 
the house of feasting, the pleasant places wherein 
thine honour dwelt, the bravery of thine attire and 
ornaments — linger not, but escape ! Daughters ! 
preserved from the pollutions of this wicked world 
(oh! if you knew what your sisters sufierwho have 
not been preserved !) adorned with a meek and quiet 
spirit, " all glorious within," still you must escape ! 
Sons ! more unconfined in your range over Sodom, 
who have had dealings with her citizens and traffic- 
kers, and drunk, perhaps, not sparely of her 
delights — mock not at your Father's voice — the 
more heedless you have been, therefore take the 
greater heed to escape ! Little children ! remain 
** little children," and ye will not have far to flee 
to Zoar, for ye will scarcely have left it. God's 
people, all ! baate ye, flee to the mountains. Better 

f2 
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the wild beast of the field and the wild boar oat of 
the forest than that fearful thing: — " to fall into the 
hands of the living Grod/' " To the mountain " — 
still in the rude, unsheltered world, yet not unbe- 
friended. God shall guide thee in the way wherein 
thou shalt go, on thy right hand so that thou shalt 
not greatly fall, about thy path and about thy bed, 
and spying out all thy ways. He shall be thy 
refuge, until these calamities be overpast. " To the 
mountain " — or, better still — ("the fervent effectual 
prayer of a righteous man availeth much")-— to 
Zoar, that " little city '^ — (is it not a little one ?)— 
the visible Church, the "two or three gathered 
together in Christ's name," and He and His' 
peace in the midst of them ; or, if you will, the 
Church invisible, the company of the elect. So- 
journers in a strange land ! your conversation is in 
heaven. No citizenship, no safety but in Zoark 
Here is no abiding city, but yonder one eternal in 
the heavens. " How amiable are thy dwellings, O 
Lord of Hosts ! I had rather be a door-keeper in 
the house of my God than to dwell in the tents of 
the ungodly." 

II. Haste then, and escape thither, "for"'' — and 
this is the second point for our attention — " I 
cannot do anything till thou be come thither.'^ 

" I cannot do anything." His hand holds the 
vials of His wrath to outpour them, and is sus- 
pended in mid-air. " Behold the goodness and 
severity of God !'' I cannot punish. I cannot, if 
I would — and would not, though I can. A strange 
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paradox ! There are many paradoxes, seeming 
contradictions, in the Bible. The greatest are 
those that are in the Divine nature. None greater 
than the inseparable union of His love and His 
justice. This is but one instance of it. There are 
others, some of them figures — the Angel arresting 
the arm of Abraham — ^the Serpent uplifted in the 
wilderness — the scapegoat which went forth into 
the desert, bearing the sins of the people — all types 
of Him in whose presence figures are dropped and 
become reaUties ; of Him, in whom " mercy and 
truth are met together, righteousness and peace 
have kissed each other .^^ 

No — God cannot kill those who love Him and 
His Christ, because He is love. The death of 
Christ, the Atonement, is no modem expedient for 
extricating Providence out of its difficulties. The 
purposes of the Eternal are themselves eternal ; the 
Lamb was slain from the foundation of the world. 

" Till thou be come thither.^' The certainty is 
above all other things most certain that true 
Christian never yet fell away, but he was 
renewed again unto repentance ; true penitent 
never turned to G-od, but he obtained pardon ; 
true pilgrim never set out with staff in hand and 
shoes upon his feet for Zoar, but he reached it. 
The Most High pauses till he shall have come 
thither. A most blessed word of consolation to 
those who doubt I " Work out your salvation 
with fear'** — certainly, for " hardly shall the 
righteous be saved '' — but not without hope, that 
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anchor of the soul, sure and steadfast, entering into 
that within the veil ; nor without love, and love, 
when it is become perfect, "castethout fear." Only 
haste and escape to Zoar, and he ^^ cannot do any- 
thing till thou be come thither." 

III. Last of all, look upon the remaining scene 
— ^the destruction of the wicked. 

In the succeeding verses : — " The sun was risen 
upon the earth when Lot entered into Zoar. Then 
the Lord rained upon Sodom and upon Gromorrah 
brimstone and fire from the Lord out of heaven ; 
and He overthrew those cities and all the plain, 
and all the inhabitants of the cities, and that which 
grew upon the ground.'*" 

It does not do to preach the love of G-od without 
His justice, simply because that is not the whole 
truth, and the truth alone is light unto the soul and 
makes it "free." Hell is no fiction; not even a 
prophecy : it is a matter of history. The passions 
raging within one who has given himself up to work 
iniquity — those are torments as of hell. Sin, with 
its concomitant uneasiness and consequent remorse, 
wherever and in whatever degree it is, from the 
guilt of blood which weighs on the conscience of the 
murderer or the desperation of the reprobate, to the 
regret which follows after an imprudence, or the 
shame after a folly — all these are foretastes and 
forerunners of hell. And if we take the sum of all 
sins which have been committed since Adam, each 
with its sorrow in attendance, surely then a hell 
has been upon earth. No need to preach, to pro- 
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phesy it, for it has been, is, and will be, so long as 
men continue men: spiritually, God is for ever 
raining down brimstone and fire npon the cities of 
the plain. 

Only in the future it will be more completely so- 
Then, when the number of the elect is made up, 
when His household is escaped into Zoar, there 
will be no let or hindrance to His wrath. It will 
be no longer — " I cannot do anything " — but, I 
will wreak mine anger to the uttermost, the more 
terrible that it is the anger of love. Nothing so 
terrible as the indignation of a meek nature ; nothing 
in Scripture more appalling than that other para- 
dox, taken from the Apocalypse, the two words 
together perhaps the most striking representation 
of righteous vengeance which could be. found — " the 
wrath of the Lamb."*^ 

It was the wrath of the Lamb that destroyed 
Sodom and Gomorrah ; the same that shall for 
ever destroy the chaff, when the wheat has been 
gathered into His bam. 

And it is these three pictures, each contributing 
to the effect of the whole, which I would set before 
you to-day : God, exhorting to repentance ; God, 
long-suffering and redeeming ; God in His wrath. 

Let them stand before us as motives, as one 
motive, moving us to that which should be the end 
of all our efforts in this Lenten season — an escape 
into Zoar. If they do ; if they have that effect 
which Scripture stories are meant to have — an 
effect, not on the taste, the language, the profession 
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of belief — ^but on the heart and the actions — ^the 

" little city ^' into which many are called, but few 

are elected, shall seem not as '' a land that is very 

far off," but very nigh to us ; to adopt the figures 

of the greatest of Christian allegorists — ^when we 

stand on the verge of that deep, silent river, 

which divides us from the Palace of the Great 

King ; when the messenger comes to bid us cross ; 

in our dying hours, He will never leave us nor 

forsake us ; He, who saved Peter as he sank, who 

bade the winds and waves be still, and there was a 

great calm, shall be present to us ; in the twilight, 

between this world and the darkness of death— we 

shall hear the joy of the angels, rejoicing over one 

sinner that repenteth — ^we shall see the ivory palaces 

and gleaming walls of the new Jerusalem. 



SERMON Vin. 



THE BELIEVING UNBELIEF. 



A 



Mark, ix.^ 24. 

" Lord, I believe ; help thou mine unbelief." 

STRIKING characteristic of our Lord's 
teaching, as presented to us in the Gospels, 
is the demand He makes everywhere, and of every- 
one for belief. No miracle is performed, no truth 
unfolded, but there precedes the never-failing ques- 
tion — " Believest thou ? '' The sharpest rebuke He 
can find for His disciples is in the words—" O ye of 
little faith ; " the highest praise He can bestow on 
the woman of Canaan, is that He " had not found so 
gre(xt faith^ no, not in Israel." The power, the 
value of it is inestimable. " If ye had faith^ as a 
grain of mustard-seed, ye might say unto this 
sycamine-tree. Be thou plucked up by the root, and 
be thou planted in the sea, and it should obey you." 

" All things, whatever ye shall ask in prayer, 

believinff^ ye shall receive." And again, in the 
verse that comes before the text — " If thou canst 
believe^ all things are possible to him that bdiecethJ' 
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Each faithfiil disciple caught up, and repeated 
the watchword of the Lord. Philip to the Eunuch 
— "If thou believest with all thine heart, thou 
mayest ' be baptized.' " Peter to Cornelius — 
" Whosoever believeth in Him shall receive re- 
mission of sins." Paul to the impotent man at 
Lystra, ''perceiving that he hsA faith to be healed 
— ' Stand upright on thy feet.' And he leaped and 
walked." With the latter, Faith is a thing of the 
very highest moment. By it alone we have 
access through the Son unto the Father. By it we 
live, and are justified and sanctified and saved. 
It is the chiefest of instruments, lent by God, for 
''subduing kingdoms," "overcoming the world," 
"inheriting the promises," attaining blessedness. 
It is the very name which, in after times, succeeded 
the heathen word " religion,'^ as the only proper 
designation of Christianity — the Christian faith. 
Now, as in the time of Christ, of the Apostolic 
Christians, of the Church of the Middle Ages, of the 
Church of the Reformation, none may enter the 
Christian Communion except he "believe all the 
articles of the Christian faith ; " none may lay 
claim to the name of Christian, or maintain Christ's 
cause, or inherit His promises, except he say with 
the heart and with the spirit — " I believe." 

And yet are they the hardest words a man can 
utter. " To believe," means in its religious accepta- 
tion, to surrender into another's keeping the under- 
standing, the will, the affections, the life, the whole 
man for time and for eternity. Upon the threshold 
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of the Christian Church we are met with a demand 
for that which would seem in reason to be his pos- 
session only who had penetrated into its holy of 
holies, and reached that height of illumination sfod 
of sanctity, which marks the king and the priest 
unto God. 

It cannot be denied that this demand for &itli 
has served, in all times, and in none more than in 
the present, to give Christianity an exacting, into- 
lerant aspect, which it does not deserve. Not only 
the moral unbeliever, whose heart is so perverted by 
wickedness that everything good and like to God 
repels him ; but the man of pure life and heaven- 
ward aspirations, who would give all, all that he 
possessed or hoped for, to become a Christian — ^is 
offended by having required of him, at the outset 
of his inquiries, that which should be naturally the 
reward of them, at being told that he is to show, 
even now — ^now that he feels himself barren of 
every sentiment but doubt — ^that unquestioning tsiih 
which is only the result of long experience, of hesi- 
tations set at rest, of objections satisfied, of dimness 
and di£Sculty lost in the love of Christ and the 
perfect vision of God. Can it be that he is in some 
sort right ? — that Christ never meant that anyone^ 
truly hungering and thirsting after righteousness, 
should be sent empty away i — ^that there is a faith 
in the eyes of the Lord, a sort of believing unbe- 
lief, exactly suited to such an one as he is ; with 
which the Saviour is wholly satisfied ; which shall 
secure to him, even as unquestioning, unqualified 



76 THE BELIBYINO UNBELIEF. 

faith secures to others, all the benefits of salvation^ 
and make many, who '' shall come from the east an^ 
west to sit down with Abraham, Isaac, and Jacoi), 
in the kingdom of heaven,*" while the children of the 
kingdom, whose mere credulity has never been 
impeached, ^' shall be cast out into outer darkness." 

Let us consider the narrative of which the text 
forms a part, and see whether we have not here an 
instance of believing unbelief, and of the use and 
value of it. 

One of the multitude brought to Jesus his son, 
which had a dumb spirit. His disciples had tried, 
and could not cast him out. Jesus rebukes them 
and the father, and all who were present, for their 
^'&ithlessness : ^^ — " Ye faithless generation." The 
child is brought to Him. ^^ And when He saw 
him, straightway the spirit tare him ; and he fell on 
the ground and wallowed foaming.'' And so had it 
been with him, as the father said, with a pathos 
which is affecting even at the distance of centuries, 
*^ from a child.'' " And oftimes it hath cast him 
into the fire and into the waters, to destroy him : but 
if thou canst do anything^ have compassion on us 
and help us. Jesus said unto him. If thou canst 
believe, all things are possible to him that be- 
lieveth. And straightway the &ther of the child 
cried out, and said with tears. Lord I believe, help 
thou mine unbelief." 

This does not sound like the confession of an 
entire believer. He had been rebuked for his incre- 
dulity, yet can he still concede no more than, *^ if 
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thau canst do anything^ have compassion on us.'' 
He had been promised "all things/' if he could but 
believe ; yet, even with this inducement, with his 
child before him in convulsions, the gracious 
Master looking encouragement and tenderness, the 
hand uplifted as to heal, the lips parted to saj the 
word — under all this pressure, only the broken, 
discordant cry is wrung from him, "Lord, I be- 
lieve ; help thou mine unbelief." 

Did Christ repel him ? " He rebuked the foul 
spirit, and he came out of him. And Jesus took 
him by the hand and lifted him up, and he arose." 

Surely, in the wonderworks of Christ there is a 
profit above and beyond the wonder of them. 
They are useful in so far as they show how our 
blessed Saviour dealt with those who needed Him, 
And as He dealt then, so does He now and ever. 
He is the same in His treatment of spiritual as of 
bodily ills. If He granted health to the body on 
the fulfilment of certain conditions, be well assured 
He shall bestow salvation on the soul of him who 
fulfils the like. A believing unbelief saved the 
child from the dumb, destroying spirit. The same 
believing unbelief has saved, and shall save, many 
an one who belongs, as it were not to the company 
of the faithful, from sin and from the second death. 

But the question is, of what kind is it ? What 
is it that constitutes this saving half belief? 

Whatever may have raised in the mind of the 
parent a difficulty of believing in Jesus, such a 
difficulty no doubt there is. His mind is the 
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theatre of a conflict. He wishes to believe — his 
hearths desire, and his whole interest, is to do so ; 
bat he cannot, or not entirely. In part attracted, in 
part repelled, his faith is only so &r yictorious as 
that it moyes him to a confession of &ith, although 
in so doing he confesses his want of faith as well. 

Now it is this conflict, or a conflict of an analo- 
gous kind, which characterizes the '"believing un- 
belief" that saves. 

First, it may be a conflict between the spiritual 
and carnal nature of a man. Such a conflict is no 
rarity in religious histories. Many a saint of the 
middle ages, or Puritan after the Reformation, or 
holy man or woman of God at any time, in any 
country, the strength of whose carnal mind has 
been equal or superior to that of the spiritual, has 
been the subject of it. It is a mark of man's 
degradation, that his fleshly part, even when in 
heart he is all for God, is still so powerful. It is 
a mark of his dignity, an earnest of his elevation to 
that of which we cannot speak ; that strong, impe- 
rious as the body is, he is able, through Christ, and 
the Spirit of God, to keep it under. But the 
struggle is no brief nor unimportant one. Often 
it has lasted through a life ; often and often the 
'^unclean spirit ""^ of appetite and base affections has 
seemed to have gone out of a man, only to return 
in greater force to dwell there, so that his last state 
has seemed worse than his first. Who has not 
known a case of this sort, if not in himself, in 
others, of one who has seemed to be a compound 
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of the purest spirit and of the coarsest clay ; his 
judgment in spiritual matters refined to such a 
pitch as to be almost infallible ; his intuitions of 
Grod more vivid than that of others ; his love more 
glowing ; his detestation of sin as vehement as his 
hunger after holiness ; and yet his imagination is 
AiU of ungodly images ; his life is deformed by low 
indulgence, coarseness, blasphemy. With the mind 
in this condition, part in light and part in dark- 
ness, drawing different ways, for Christ and against 
Him; — is it likely that his faith shall be undi* 
vided i Shall it not be greater at one time than at 
another, or rather at one and the same moment, 
shall he not both believe and not believe ? And 
when the evil spirit which has possessed him 
" from a chiW shall seem most powerful, and the 
good spirit of Ohrist most beautiful and most com- 
passionate, shall not his agonies find utterance in 
the cry which once drew healing from the Saviour's 
lips — "Lord I believe ; help thou mine unbelief!" 
Secondly. Another case is where the conflict lies 
between the religious and the moral faculty. Here 
also the man is full of reverence for God and for 
Christ, full of acquired or of " natural" piety. He 
not only acquiesces in the truths of religion, as 
being external to him, as though with him they had 
little or nothing to do, but he acknowledges their 
use and advantage to himself He has tasted how 
good and gracious the Lord is, how all His ways are 
pleasantness, and all His paths are peace. He 
knows from experience that it is better for a man to 
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fear God and keep His commandments, to be trae 

and just, and charitable, to pray often, to attend 

public worship, to bring up those about him in thp 

same Godfearing life, than to do just the contrary, 

to break His laws and disregard His ordinances ; to 

abandon himself to a life of unocodliness. And yet 

he is not without his doubts — ^ftmdamental doubts. 

He questions the very existence of God and of 

God's government. Gertain difficulties which follow 

from the assumption of the one, certain apparent 

irregularities which are to be found in the other, 
are a rock of offence to him. "Why," for 

instance, "is God good and all-powerful, yet he 
suffers the existence, nay, he seems almost to 
acknowledge the superiority of evil? Why does 
He allow me, who love Him, worship Him, follow 
Him, to be afflicted, to come to want, while the un- 
godly are flourishing as the green bay tree V 
These and other questions make him hesitate. It 
is hard to believe in God when His very being 
goes against the conscience, harder when He 
afflicts us ; to say with the Psalmist, "though He 
kill me, yet will I cling to Him." These difficulties 
divide the faith, if they do not weaken it. It is no 
longer unwavering and unalloyed. Still in the hour 
of need the old love wiU return. The confession of 
faith will come before the confession of incredulity. 
First, " Lord I believe ; " and then in penitence, and 
as to One who will deliver him, " help thou mine 
unbelief." 

Thirdly. Again, another case ; when the conflict 
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is between the religion of a man and his intellect^ 
or rather between that tendency he has to accept 
and to revere the generally received doctrines 
of Christianity, and that disposition he may also 
acquire to criticise and to reject them. The influence 
of authority in matters of religious opinion has, 
ever since Christianity was reformed, been shaken. 
Fewer believe now than heretofore, from hearsay 
and secondhand ; because those who sit in Moses' 
seat, or the wise and learned, or even because the 
just and truly pious recommend them to it. They 
would be " ready," as St. Peter advises, *' always to 
give an answer to every man that asketh them a 
reason of the hope that is in them.**' When re- 
quired, therefore, to believe, they dare to doubt ; 
not a few only, not the depraved, the scoffer, the 
professed " Infidel ; " but a large number of the 
most highly educated, most thoughtful, and well- 
disposed members of a Christian community. They 
see there is much truth and beauty in the Christian 
faith — they acknowledge the use of it in regulating 
and refining mankind — they revere, almost worship 
the character of Christ — but to become Christians, 
in the restricted and proper sense of the term, they 
must do niore than this. They must believe in all 
those miraculous facts and events which distin- 
guish Christianity as a something exceptional — 
abov.e nature — as claiming powers and resting upon 
facts akin to those which "the spirit,'*' as it is 
called, '* of the age," is becoming more and more 
inclined to discredit. The whole heart may be for 
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Christ, even for Christian doctrines : the under- 
standing is in a measure turned away from Him. 

How many there may be thus believing yet not 
believing, even in an ordinary congregation ; in what 
degree the incredulity may exist ; how far it may 
be venial or reprehensible— is known only to God. 
Doubtless, it will be attended with agony of spirit, 
just in proportion as they crave earnestly to be- 
lieve and cannot, sometimes with agony equal to 
that of a father who sees his child in suffering. If 
so, then, as this narrative shows us, there may yet 
be hope. Christ does not require of everyone an 
entire and unreserved belief. He tempers the 
wind to the shorn lamb. The rich man may cast 
in of his riches, yet will He not refuse the widow's 
mite. Some He heals because of their " great 
faith,^^ others He blesses even with His choicest 
blessings, if they do but kneel to Him and show 
their need ; if they do but cry, in the words of 
inspiration—*' Lord, I believe ; help thou mine 
unbelief.'* 

Fourthly. — Once more. Two large classes of 
persons who may scarcely be said to experience any 
conflict at all. First, all those who live according 
to law, according to the best prevailing customs of 
the day, neither much above nor much below them, 
the respectable, the well-conducted, or, as Scripture 
would say, the "legally righteous." These com- 
prise a majority of the better members of any 
Christian society. These also believe after a sort 
and in a measure, because others believe whom it 
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would be indecorous not to follow, or to avoid the 
trouble of inquiry and the uneasiness of doubt. 
And yet are they not altogether credulous. They 
also have need to thank the merciful Saviour who 
accepted the imperfect confession — " Lord, I be- 
lieve ; help thou mine unbelief.^"* And again, a few 
whose minds are so happily tempered as that their 
faith and love are everywhere. They take no 
thought for the morrow, but let the morrow take 
thought for the things of itself. They seem in- 
capable of that brooding over self and over his own 
misdoings, which the Christian is taught to con- 
sider the first step towards that change of heart 
without which none can enter the kingdom of 
heaven. They do not " believe''' then, because they 
do not see the need or the advantage of believing. 
But Christ has brought a power into the world, from 
which even they cannot quite escape. That &mi- 
liar confession of the ancient Israelites, " I have 
sinned," strikes upon a Christian'^s ear with a 
deeper meaning, and a more dreadful sound, as the 
acknowledgment of a guilt which only blood can 
expiate, which will never fail to trouble, and for 
ever to destroy, unless we are able to say as truth- 
fully, " I am saved.'*" No one may hear and not 
be touched by it ; no one may even breathe the air 
of a Christian country, and not feel in some degree 
that he is a sinner, and needs a Saviour. Even 
these, then, the " worshipper,'** as it is termed, " of 
nature" — the pure-minded,poet and artist, and man 
of letters, — shall have reason to cry, and to thank 
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the Saviour they have his warrant for it — " Lord, I 
believe ; help thou mine unbelief." 

But when and why does this confession avail ? 
Not when " unbelief is dissembled. The father in 
the Gospel came and owned it; not when it is 
gloried in, for he prayed for " help : " but when we 
come to Christ and say, as it were, " with tears," — 
" The spirit is willing, but the flesh, or the unen- 
lightened conscience, or the reason, or the sense of 
sin is weak — I love, but I cannot see ; make me 
to know as well as love, that my love may wax 
stronger." 

Surely this confession is, after all, not befitting 
certain Christians only, but each and all. It is an 
universal prayer. The faith of none — of none is 
pure and perfect. Still, a grain or more of unbe- 
lief darkens the gold ; else " all things would be 
possible to us ; "'^ a true believer should remove 
mountains and conquer the world. Whereas even 
the most faithful can only boast of his own infirmi- 
ties ; and at the best but ci-y to Him, whose love 
"passeth understanding," "Lord, I believe; help 
thou mine unbelief." 



THE END. 
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